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CULTURAL COGNITION AND CULTURAL METAPHORS:
A STUDY ON THE PRACTICES OF FUNERAL
AND MARRIAGE RITES IN THE VIETNAMESE
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ABSTRACT: People engage in rituals during funerals and marriages, expressing not only through
concrete actions but also through language. This paper delves into the cultural conceptualization of
DEATH and MARRIAGE by exploring the cultural cognition and metaphors of the Vietnamese
Catholic community, highlighting peculiarities compared to both the broader Vietnamese community
adhering to traditional customs and a group following different religious beliefs. It is challenging for
individuals to conceptualize abstract notions of DEATH and MARRIAGE universally. By employing
quantitative and qualitative methods, along with Cultural Linguistics research techniques, this study
identifies the fundamental characteristics of cultural cognition among Vietnamese Catholics. These
are predominantly conveyed through stories from the Bible, doctrinal lectures, and the practices of
the Vietnamese community in a given locality. Typical cultural metaphors emerge through 64
expressions commonly observed in Vietnamese Catholic funerals and weddings. Generalizing shared
source domain concepts such as JOURNEY, TRANSFORMATION, and RETURNING, alongside
specific source domain concepts of DEATH and MARRIAGE, reveals a correlation between these
two ideas within Catholicism. This understanding enables members of other cultural communities to
better comprehend the mindset of Vietnamese Catholics.
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1. Introduction

The concept of “cognition” has been extensively studied by scholars across various disciplines,
focusing on the human mind and mental activity. As a natural consequence of an interdisciplinary
approach to the study of cognition, it becomes essential to revisit and expand the conceptual scope of
cognition. One such expansion includes the interaction of culture with language. In this view, culture
significantly shapes and influences cognitive processes.

Metaphors exist not only in literary language but also in thought. Each person's expressions in a
linguistic community contain 'images' through which different cultures may perceive things
differently. This is crucial because both culture and language contribute to the formation of meaning.
In a community, individuals may think differently about abstract issues and approach each other's
cultural values, creating a network of meaning' through language practice. This process leads to the
development of cultural metaphors.

Regarding religion, Sharifian (2011, 2017a) noted that the spiritual system of any religion
“represents a worldview or specific conceptual systems about the world, life, death, morality,
creation, afterlife, fate, etc.” This paper examines the cultural cognition of the Vietnamese Catholic
community to understand how ideas are formed through different behaviors and thoughts via cultural
cognition, thereby giving rise to typical cultural metaphor patterns relevant to rituals.

Funerals and marriages are complex rites that individuals typically experience at least once in
their lives. Within the Vietnamese Catholic community, the use of language during these ceremonies
manifests the spirit of communion and prayer among the community of God's people for the central
figure in the ceremony. It also signifies the obligations and shared responsibilities of family
members. These rituals not only reveal the worldview of the participants but also portray the
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behavioral culture of the Vietnamese ethnic community. The community's conceptualization of
DEATH or MARRIAGE involves identification, agreement, and differences mixed with opposition.

This article aims to address the following questions: 1/What constitutes the cultural cognition of
the Vietnamese Catholic community during the practice of funeral and marriage rites?; 2/How do
Vietnamese Catholics conceptualize DEATH and MARRIAGE within their community?; 3/Through
an exploration of the cultural metaphors associated with DEATH and MARRIAGE, is there a
discernible correlation between these concepts in the minds of individual members of the Vietnamese
Catholic community?

2. Theoretical background

2.1. Cutural cognition

Cultural cognition centers on the exploration of culturally specific constructs within a discourse
community. Various perspectives on cultural cognition exist, including:

Hutchins (1994) views cultural cognition as a form of distributed cognition that encompasses
factors external to the human organism, such as technology and the environment. Consequently,
under the influence of circumstances and over time, each member of a speech community often does
not equally share their views with others.

Viewed from a technical perspective, Goldstein (1999) argues that cultural cognition results from
the interactions between parts of a system (the members of a group) and is more than the sum of its
parts (more than the sum of the cognitive systems of the individual members).

Frank (2015) stated that cultural cognition is a form of cognition that [...] is not represented
simply as some sort of abstract disembodied ‘between the ears’ entity. More specifically, cultural
cognition is an “enactive cognition” (cf. Stewart, Gapenne, & Di Paolo, 2011), arising from the social
and linguistic interactions of individuals over time and space (Cowley & Vallée-Tourangeau, 2013).

Therefore, cultural cognition results from the interaction among members of speech communities
across space and time, encompassing the emergence of cultural knowledge and interactions among
individuals. Cultural conceptualizations and the ability to use language are at the core of cultural
cognition. It is evident that the concepts and evaluations of past members can leave a lasting
impression on language practice in specific environments and situations later on. Indeed, as Sharifian
(2017a, 2017b) observes, language serves as the primary mechanism through which a speech
community can store and transmit cultural awareness and reinterpretations to one another,
functioning as a “collective memory bank” (wa Thiong'o, 1986) for cultural conceptualizations.

Like all emerging systems, cultural cognition is dynamic. People frequently engage in negotiation
and renegotiation (the process of exchange - acculturation) across generations within that cultural
community. Additionally, contact between members of that cultural community and others occurs
through language. It is evident that cultural cognition is a heterogeneously distributed form of
thinking among members of a cultural group rather than within a particular individual. Figure 1
below depicts the cultural cognition process for each individual belonging to a specific cultural

group:
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Firgue 1. Distributed, emergent cultural cognition
[Source: Sharifian, 2011]

Thus, from the perspective of Cultural Linguistics, cultural cognition is a form of socially
distributed cognition that transcends the individual level. It explores the interaction between people
and their environment, focusing on the existence of specific communities and their social context.
Regarded as a “complex adaptive system” (Waldrop, 1992) and an “open system” (Sharifian, 2011),
cultural cognition plays a common role in development, dissemination and reinforcement of thought
processes within each member of a social community to varying degrees. Figure 2 provides a
synopsis of theoretical and analytical frameworks in Cultural Linguistics. In this article, the
framework of cultural cognition is used to view cultural metaphors as one of the components for
researching our database.

Cultural Cognition

Cultural
Conceptualisations

= Cultural Schemas
- Cultural Caregories

= Cultural Metaphors & Language
= Morphosyntax
e - Meaning

e, (Semantic/Pragmatic)

e T . - Discourse

Firgue 2. Synopsis of the theoretical and analytical frameworks of Cultural Linguistics
[Source: Sharifian, 2017a]
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Although each individual in the community of God-believers in Vietnam shares the same faith
and worships a powerful Supreme Being, they may have distinct perceptions regarding the practices
of funeral and marriage rites. Catholicism, along with its concepts of death and marriage, varies
through prayer and catechesis.

2.2. Cultural metaphors

People often rely on emerging ideas to structure information about real-world events. They
condense myriad phenomena observed and imagined into a unified system, facilitating the storage of
acquired knowledge. At this juncture, individuals comprehend aspects of the world by mapping the
abstract to the familiar. Mapping, however, involves the automatic (unconscious) generation of
metaphorical expressions, maintaining the linguistic system as a result of human mental associations.

These outcomes led to the development of Conceptual Metaphor Theory by Lakoff and Johnson
(1980) in their seminal work Metaphors We Live By. They adopted a universally applicable stance
by identifying the roots of metaphor through cross-domain mapping in human neurophysiological
structures. The mechanism of metaphor involves two domains: SOURCE and TARGET, with the
target domain representing the conceptual understanding derived from the source domain. The
metaphor is concretized by the formula: TARGET IS SOURCE. Thus, to comprehend a metaphorical
linguistic expression, one must identify an abstract concept in the target domain and employ another
concrete, easily understandable, and tangible concept in the source domain to represent the
metaphorical expression.

Cultural metaphors, originating from the theory of conceptual metaphors, involve a form of
conceptualization between two domains. This concept represents the amalgamation of all cultures,
shaped in individuals' cognition through the accumulation of background knowledge specific to that
culture. Consequently, when individuals encounter a metaphorical linguistic expression, they can
discern the cultural values concealed within these metaphorical models. Specifically, if linguistic
expressions featuring these metaphors are used across various linguistic communities globally, we
can assess these metaphors across multiple languages. They not only represent universal
metaphorical expressions but also appear to be heavily influenced by the cultural and linguistic
factors of the ethnic community in each country. Therefore, one would anticipate a considerable
degree of variation cultural metaphors. In summary, the exploration of cultural metaphors has the
potential to identify conceptual metaphors that are either universally embraced or unique to specific
discourse communities.

In Metaphor in Culture: Universality and Variation, Kovecses (2005) significantly integrates the
cultural element by making two important "modifications" in his theory. He emphasizes that the
source domain is often applied to a range of target domains of a cultural community.

a) These are complex metaphors where individuals actually engage their thoughts within the
specific cultural context.

b) Kovecses introduces the concept of "main meaning focus," emphasizing how metaphors are
understood within speech communities.
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The theory of cognitive metaphor, expanded to include cultural metaphor, enriches the study of
the relationship between metaphor and culture. Kovecses (2002) establishes connections between
conceptual metaphors and language activities, human conceptual systems, and cultural practices,
which contribute to the creation of new linguistic expressions and the organization of human thought.

A cultural metaphor represents a concept rooted in cultural traditions such as folk medicine,
worldview, and spiritual (religious) belief systems. Taking the Catholic marriage and funeral rites of
the Vietnamese community as an example, we explore and identify fundamental cultural
conceptualizations through cultural cognition and cultural metaphors within Vietnamese Catholic
practice. This exploration helps to formulate typical metaphors related to DEATH and MARRIAGE.
The spiritual worldview of Vietnamese Catholics aligns with the faith and foundational awareness of
the Vietnamese people.

3. Data source and research methodology

3.1. Background

As Catholicism progressed into the twentieth century within Eastern countries, it maintained its
distinct cultural and religious characteristics. Unlike Buddhism or Taoism in Asia, Catholicism does
not accommodate the concept of the "three teachings harmoniously coexisting" or the acceptance of
multiple religious beliefs. This caused a sharp conflict between monotheistic religious and
polytheistic beliefs of Vietnamese people through ritual practice'. Despite long-standing prohibitions
against ancestor worship, this custom persists in the spiritual life of Vietnamese Catholics to this day.

Before the Second Vatican Council was held®, Vietnamese Catholic believers are not allowed to
practice according to traditional ritual customs. In exetremely difficult and challenging conditions,
building a new ideologies to integrate with Vietnamese culture is necessarily established as soon as
possible’. Following the Second Vatican Council, Vietnamese Catholics adopted a dual practice of
rites: ceremonies infused with Catholic principles alongside customs rooted in national traditions.
This dual practice reflects varying attitudes and understandings within Catholic communities
regarding ritual life. Generally, funeral and marriage rites serve as occasions for relatives to unite,
offering mutual support and comfort, while also demonstrating a strong sense of community.

Through the interaction of these two cultures, Vietnamese believers have embraced Western
Catholic cultural values while concurrently integrating their indigenous cultural values, aiming for
cultural harmony and cohesion.

3.2. Data collection

A total of 64 metaphorical expressions were retrieved in the corpus. They were gathered
according to survey Vietnamese Catholic community at some churches in Ho Chi Minh City. In
addition, four documents cited below are used to practicing rites. in two stages: in church
(celebration) and outside the church.

- Marriage Rites [Nghi thirc ctt hanh hon nhan] (2009) of the Bishops' Conference of Vietnam.

- Faith and Hope [Niém tin va hy vong] (2011) by John the Baptist Nguyen Van Hieu.

- Funeral Rites (2014) [Nghi thuc an tang] of the Vietnamese Bishops' Conference.

- Catholic Prayer and Communion [Nghi thirc va Gia 18 Cong giao] (2020) by John Peter Vo Ta
Khanh.

3.3. Methodology

To explore the foundational cultural conceptualizations within the Vietnamese Catholic
community's funeral and marriage rites, the authors utilized a combination of quantitative and
qualitative methods for data collection. The corpus was gathered and refined through the authors'
participation in five funeral and marriage ceremonies within the Vietnamese Catholic community in
Ho Chi Minh City.

This study also integrates research methodologies from Cultural Linguistics, as proposed by
Sharifian (2011). These methodologies encompass corpus-based analysis, conceptual analysis of
narrative accounts, conceptual-associative analysis, and (meta)discourse analysis.

Furthermore, to identify metaphorical expressions related to DEATH and MARRIAGE embedded
in language practices during funeral and marriage rites of the Vietnamese Catholic community, the
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authors employed the Metaphor Identification Procedure (MIP) developed by the Pragglejaz Group
(2007).

The MIP is as follows:

1. Read the entire text—discourse to establish a general understanding of the meaning.

2. Determine the lexical units in the text—discourse

3. (a) For each lexical unit in the text, establish its meaning in context, that is, how it applies to an
entity, relation, or attribute in the situation evoked by the text (contextual meaning). Take into
account what comes before and after the lexical unit.

(b) For each lexical unit, determine if it has a more basic contemporary meaning in other contexts
than the one in the given context. For our purposes, basic meanings tend to be

- More concrete; what they evoke is easier to imagine, see, hear, feel, smell, and taste.

- Related to bodily action.

- More precise (as opposed to vague)

- Historically older.

Basic meanings are not necessarily the most frequent meanings of the lexical unit.

(c) If the lexical unit has a more basic current—contemporary meaning in other contexts than the
given context, decide whether the contextual meaning contrasts with the basic meaning but can be
understood in comparison with it.

4. If yes, mark the lexical unit as metaphorical.

4. Results and discussion

4.1. The cultural cognition of Vietnamese Catholic community in funeral and marriage rites

This study aims to uncover the cognitive characteristics of the Vietnamese Catholic community
regarding their conceptualizations of DEATH and MARRIAGE. These group-level cognitive features
emerge from interactions over time and space within the community. Indeed, the Catholic community
in Vietnam may develop cognitive patterns that are similar or partially similar. Figure 3 provides a
summary of their cultural cognition.

Funeral rite

Catholic rites

Marriage rite

The cultural
cognition of
Vietnamese
Catholic
community

Firgue 3. The cultural cognition of Vietnamese Catholic community
[Source: The authors]
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4.1.1. The cultural cognition of the Vietnamese about Catholic rites

The celebration of a Catholic rite at a church is highly solemn and constitutes a Mass. These rites,
referred to as 'phung vu' ('liturgical'), adhere to normative and universal standards. Priests must
follow prescribed laws during these celebrations, basing their liturgical rites on Catholic documents,
decrees, missals, ritual books, and prayers. Consequently, the celebration of the rite remains
consistent across all parishes, with no variation between parish communities.

In contrast, the celebration of Catholic rites outside the church by parishioners or priests in
Vietnam is notably diverse. There are no specific regulations as stringent as those governing Mass.
While families may follow suggested content from available prayer books, representatives have the
freedom to personally add, omit, or replace prayers and hymns at their discretion. Local cultural
elements are often incorporated to align with regional circumstances and customs. For instance,
individuals may choose to recite basic prayers or sing hymns suited to mental comfort. The laity
enjoy the autonomy to make personal choices without compulsion from bishops or diocesan priests.
Particularly during challenging situations like the COVID-19 pandemic, many Catholic families
advocate simplifying rituals to ensure conciseness while retaining solemnity and meaning.

The practice of the Vietnamese Catholic community performing rites outside the church may
appear similar to that of Vietnamese non-believers. However, specific Catholic rites must be adhered
to by the celebrant in accordance with the general text specified in the book.

4.1.2. The cultural cognition of Vienamese Catholic community of death

In general, the Oriental, and particularly the Vietnamese, rarely use the word use word "death"
when referring to the death of a loved one. Vietnamese people often use some polite ways of saying it
such as: “qua doi”, “chia tay coi tran ”cda khucft”, “la doi”, “lia tran” ... (pass away), because
they consider “death as birth, death as existence” (sw tir nhw sw sinh, sw vong nhw sy ton).
Vietnamese Catholic community has also similar concepts when using words to describe death, such
as:

- Qua doi (Pass away): the dead person has (passed) this (temporary) life to come to a new life.

- Mt (Loss): relative, loss in this life but still exists in the next life.

- Sinh thi (Birth time): time to rise, time to die (the time when the soul leaves the body)"*.

In contrast to the concept of reincarnation in Buddhism, Catholicism does not envision the soul
being reborn in another form. Followers of Christ perceive death in two categories: “chét lanh” (a
good death) and “chét dit” (a bad death). A bad death is characterized by ingratitude towards God,
rebellion against Christ, and a failure to seek forgiveness, potentially resulting in separation from
God in Hell. On the other hand, those who experience a “good death” receive God's love by leading a
sincere religious life, adhering to Christian principles, and knowing how to repent and do penance.
Consequently, Catholic believers often confront death with faith and hope.

4.1.3. The cultural cognition of Vienamese Catholic community of marriage

Marriage holds immense importance in Vietnamese culture. Before officially tying the knot,
couples undergo several months of preparation, including studying marriage catechism, announcing
the marriage, and practicing the marriage rites. Once officially married, the relationship between a
man and a woman transforms into a husband and wife relationship, marking the establishment of a
family. This transition signifies maturity in terms of awareness, psychophysiology, and social
responsibility. Therefore, the couple commits to unity, complete dedication, faithful living, and the
creation of a fulfilling life together, often involving starting a family with children.

The bond between a Catholic couple is unique, strengthened, and consecrated through the
sacrament of Matrimony to fulfill their divine office and embrace their duties and responsibilities.
However, in the journey of marriage and family life, encountering obstacles and challenges,
especially in the case of a heterosexual marriage (between a Catholic person and a non-believer), is
inevitable. Differences in faith may lead to difficulties in understanding aspects of faith, duties, and
responsibilities.
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In essence, the purpose of Catholic marriage is for the husband and wife to live and love each
other throughout their lives. The fulfillment of this love is realized when the couple, as a gift from
God, brings children into the world and educates them to be humane. This convergence reflects the
meeting point for marriages between Vietnamese Catholics and those adhering to traditional customs,
highlighting that Catholic marriage is deeply human and a natural aspiration for individuals
embarking on married life.

4.2. Cultural metaphors DEATH and MARRIAGE in the funeral and marriage rite of
Vietnamese Catholic community

4.2.1. Cultural metaphors DEATH in the funeral rites of Vietnamese Catholic community

While sharing the same faith and receiving instruction in the same system of canon law and
doctrine, each Vietnamese Catholic individual perceives and conceptualizes DEATH and
MARRIAGE uniquely. Thus, cultural metaphors not only vary between different global cultures but
also within cultures, particularly among members of the Vietnamese Catholic community. Diverse
interpretations can arise due to differences in social context, region, ethnicity, and personal
perspective. However, despite this diversity, the Vietnamese Catholic community maintains common
perspectives on death and marriage that are considered specific to these concepts. Referred to as
universal metaphors, these shared perspectives may stem from fundamental doctrinal beliefs and
attitudes that manifest in human experiences. Therefore, some of the cultural metaphors outlined
below are likely to be nearly universal or specific to the Vietnamese Catholic community. The results
are depicted in Figure 4.

Firgue 4. The cultural metaphors of Vietnamse Catholic community

Source: Authors

DEATH A CHANGE \ MARRIAGE

REST/SLEEP | A COVENANT

A JOURNEY
MERCY A SACRAMENT

DEATH IS REST/SLEEP

Experiencing numerous vicissitudes, with many ups and downs in life, death represents the
moment to "rest in peace," bringing an end to all physical and mental activities. Vietnamese
Catholics articulate this concept through expressions such as "rest,” "rest in peace," or "peaceful
sleep” in their language. Therefore, our first cultural metaphor of DEATH is defined with the source
conceptual domain representing the human state of REST, illustrated in Table 1 alongside typical
expressions (1) — (8) as follows:

Table 1. Conceptualizations of DEATH IS REST/SLEEP

The source domain of The target domain of
REST/SLEEP DEATH

Ngung cong viéc — Ngung séng

Stop working Stop living

Nghi ngoi hoan toan — Nam yén, bat dong
Complete rest Lie, motionless

Giic ngu vat li — Giic ngt vinh hing
Physical sleep Eternal sleep

Cho doi sttc khoé va tinh than duoc tii — Cho doi than xac duoc tai tao
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tao Waiting for the body to be regenerated
Waiting for health and spirit to be

regenerated

C6 trang thai tot nhét — Trong sach toi 16i

Have the best status Clean from sin

(1) Xin cho linh hon nay [...] dwoc an nghi trong édnh séng hanh phiic muén doi.

May this soul [...] be rested in the light of eternal happiness.

(2) Xin Chua thwong cho téi to Chua duwoc nghi yén trong ngoi mo nay.

May God have mercy on your servant to rest in this tomb.

(3) Chiing con cdy vi Danh Chiia nhén tir, cho linh hon T. dwoc 1én chon nghi ngoi.

We hope that in the name of merciful God, let T.'s soul rest in peace.

(4) Lay Chua, xin cho linh hon T. dwoc nghi yén muon doi.

My Lord, may T.'s soul be rest in eternal peace.

(5) Nguyén xin Thién Chita ban cho éng/ba/anh/chi/em dwoc yén gidc ngan thu.

May God grant him/her eternal rest.

(6) Anh chi em than mén, ngueoi anh (chi) em chiing ta dd yén nghi trong binh an ciia Pirc Kité.

Dear brothers and sisters, our T. have been rested in the peace of Christ.

(7) [...] thdn xdc téi to Chua la ong/ba/anh/chi/em T. (...) dwoc yén nghi trong do cho ngay Chua
cho séng lai

[...] the body of God's servant Mr./Mrs. T. (...) was rested in it in order to wait for the day when
the Lord will raise him/her up.

(8) Trong dong c6 xanh twoi, Chiia cho t6i nam nghi.

In the green pastures, the Lord let me rest.

Human death is likened to a state of falling asleep, bringing stillness and offering relaxation to the
soul and mind after a life of hard work. Bultinck (2009) notes that “death implies a shift from
presence to absence. This is the most concrete, material experiential basis for the expressions that
belong here.” Therefore, another metaphor that exists is DEATH IS SLEEP. This linkage between
death and sleep is deeply rooted in human experience. The conceptualization of SLEEP complements
the concept of REST meaningfully.

Unlike some Vietnamese communities that perceive the death of a loved one as a great loss,
Vietnamese Christians often accept death with great peace of mind. In this metaphorical expression,
the source domain of REST also indicates that the place for the deceased is a "place of rest." This
place is understood in two stages: the temporary resting period symbolized by "the tomb," the earthly
burial place, and the eternal "resting" period, a place filled with light and eternal happiness. It is
envisioned as a "green grassland,” bathed in light, and characterized by “the peace of Christ.”
Vietnamese Christians anticipate transitioning to this otherworldly realm where they will experience
the eternal "light of happiness" of Christ.

DEATH IS MERCY

Death often evokes profound emotions among relatives and friends, such as deep grief. This
commonly leads to the conceptualization of LOSS, a sentiment prevalent in many cultural
communities worldwide. However, within the Vietnamese Catholic community, expressions such as
“thuong x6t” (mercy) are frequently used in condolences and prayers. “Mercy” signifies the ability to
empathize with those who suffer, a concept deeply ingrained in Catholicism and expressed in various
forms. It is also considered one of God’s defining attributes, exemplified by His forgiveness and
compassion towards humanity's sins. As such, for Vietnamese Catholics, invoking MERCY is an
effective way to alleviate the sorrow of the bereaved and seek solace in divine compassion.

This metaphorical expression is considered through the following linguistic expressions (9) —
(15):

(9) Trong niém tin vao Pirc Kité Phuc Sinh, Gido khu 1 vé ciing thwong tiéc bdo tin.
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In faith in the Risen Christ, Diocese 1, who with great mournful, informs.

(10) Dear brothers and sisters, we are mourning our loved one who had just been called by the
Lord, so we want to put this mourning scarf on the head to show our love, regret and gratitude.

Anh chi em than mén, ching ta dang thwong tiéc nguoi than cia chiing ta vira dwoc Chita goi vé,
Vi thé chiing ta muon chit lén dau chiéc khan tang nay dé t6 long thieong mén, nhé tiéc va biét on.

(11) Nguyén xin Chiia thuwong/mé long nhdn tie dén nhdn linh hon T. (méi qua doi), sém hwéng
nhan Thanh Chua/duoc vao nuoc Chua. Amen.

May God have mercy/open mercy to receive T.'s soul (who recently passed away), soon enjoy the
face of God/enter the kingdom of God. Amen.

(12) Vi cudc khé nan dau thwong ciia Chiia Giésu Kité, xin Cha thuwong xot linh hon T.

Because of the painful passion of Jesus Christ, please have mercy on the soul of T.

(13) Hiép loi cau nguyén cho linh hon T. Nguyén xin Chiia thwong xét linh Hon T. va an i nhiing
nguoi than trong gia dinh.

Join in prayer for T.'s soul. May God have mercy on T.'s soul and comfort his family members.

(14) Nguyén xin Long Chiia Thwong X6t ban thwéng hanh phiic Nude Troi cho Linh hon T.

May God's Mercy reward Heaven to the soul of T.

(15) Xin Chiia thwong x6t linh hon T. va cho dnh sang ngan thu chiéu soi trén linh hon T.

May God have mercy on T.'s soul and let the eternal light shine on T.'s soul.

Table 2. Conceptualisations of DEAD IS MERCY

The source domain of The target domain of

MERCY DEATH

Tiéc thuong, dong cam — Con nguoi vira qua doi

Pity, sympathy Human just passed away

Tran trong — Niém hi vong duoc sdng mudn doi
Best regards The hope of eternal life

Biét on — Su ddng hanh ciia Thién Chua
Grateful God's Companion

4.2.2. Cultural metaphors MARRIAGE in the marriage rites of Vietnamese Catholic community
MARRIAGE IS A COVENANT

Marriage is often seen as a contractual agreement between newlyweds, where worldly values like
physical and material aspects may come into play. However, within Catholicism, marriage is viewed
through a lens of humanity and morality, conceptualized as a covenant ('giao uéc'). In the Bible, a
covenant signifies the sacred relationship between God and the Jewish people, and between Jesus
Christ and His Church. It transcends mere legality, emphasizing choice and commitment. Vietnamese
Catholic believers similarly understand the marriage covenant as a 'love rope' that binds individuals
together, forming a unique family.

The conceptualization of A COVENANT in Catholic marriage emerges when both families
engage in mutual respect for each other's perspectives. Both parties review and agree upon the terms,
proceeding with sincere commitments, often sealed publicly with gestures such as shaking hands or
signing documents witnessed by others. Furthermore, a sub-metaphor that clarifies this cultural
concept is MARRIAGE IS A LEGAL COVENANT.

By examining common prayers among Vietnamese believers, we can delineate the characteristics
of the conceptual domain underlying A COVENANT for Vietnamese Catholic believers, as shown in
Table 3 below. These mappings correspond to the following statements:

(16) [...] Xin Chua dung soi ddy tinh yéu ma lién két cdc t6i t& Chiia sd’p dwoc nén mot voi nhau
nho giao woc hén nhan.

[...] May the Lord use the bond of love to unite your servants who are about to be made one by the
covenant of marriage.

(17) Védy, béi vi cdc con di quyét dinh thiét ldp mét giao wée hén nhan.
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So, since you have decided to establish a covenant of marriage.

(18) Xin Chua ban phuc lanh cho giao udc cia hai con.

May God bless your covenant.

(19) Chita da ding dch hoa thudn ém di va moi ddy binh an khéng thé thao g& ma rang budc giao
woc hon nhdn.

The Lord has bound the covenant of marriage by the yoke of sweet peace and the unbreakable
bond of peace.

Table 3. Conceptualisations of MARRIAGE IS A COVENANT

The source domain of The target domain of

A COVENANT MARRIAGE

Hai bén duong su - Vo chong hop phap

The two parties involved Legal couple

Thoa thuan diéu khoan quan trong — bicu kién thuc thi hon nhan

Important Terms Agreement Conditions for the performance of

marriage

Cam két nhimng diéu kién dé ra — Bay t6 su ung thuan

Commit to the conditions set out Express your consent

Ki két hop phéap — Tiép nhén su ung thuan

Legally signed Accept consent

Tinh yéu cia Thién Chta va dan cua — Tinh yéu cua ddi vo chong danh
Nguoi / Hoi Thanh cho nhau

Love of God and His People / Church A couple's love for each other

Thuec thi 16i hira ciia Thién Chaa — Thyc thi bon phan vo chdng theo

Fulfilling God's Promises luat ctia Thién Chua

Fulfilling the duties of husband
and wife according to God's law

MARRIAGE IS A SACRAMENT

In Catholicism, a "sacrament" is a sacred sign perceivable by humans (such as liquids, gestures,
and speech) administered by Jesus Christ through the priest to impart divine life and sanctify the
Christian journey. Through these external signs, considered "sacred seals," Catholic believers receive
an understanding of God's grace towards humanity. The exchange of vows between a man and a
woman, uniting them as husband and wife in the marriage rite, signifies their formal reception of the
Sacrament of Matrimony.

The sacramental grace of marriage aims to perfect conjugal love and strengthen the indissoluble
unity of the couple through their holy "union." This union allows each person to appreciate the value
of marriage as a "sign of love," where two individuals voluntarily join together under the true image
of God's love for His people and the Church. By officially receiving this "sacramental gift,"
MARRIAGE IS UNITY is manifested. The priest, acting as the vicar, imparts "grace" upon the
married couple to effectively guide them towards God. Consequently, the couple is supported in their
roles as mother and father, husband and wife, by fully embracing holiness in life. They are called to
love faithfully for all eternity, mirroring Christ's love for the Church, for which He gave Himself.

The following examples illustrate the concept of this source domain, forming mappings like those
in Table 4:

(20) Nay qua bi tich Hén phéi, Chita dd dén trong gia dinh chiing con.

Now, through the sacrament of Matrimony, God has come into our family.

(21) Xin chinh Chua ban on tro giup phu tri nhitng nguoi Chua da lam cho nén phong phu nho bi
tich Hon phoi.

May the Lord himself grant help to sustain those whom he has enriched through the sacrament of
Matrimony.
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(22) Lay Chiia, dwgc tham duw ban tiéc cia Chiia, chiing con ndi xin Chiia cho nhitng nguwoi da két
hop véi nhau bang bi tich Hon phoi.

O Lord, to participate in your party, we beseech you for those who have been joined together by
the sacrament of Matrimony.

(23) [...] anh (6ng) T. va chi (ba) T. vira lién két véi nhau cach thanh thién qua bi tich Hon phéi,
duoc khde manh va diroc ciru do muon doi.

[...] Mr T. and Ms T. have just been holy together through the sacrament of Matrimony. They are
healthy and hope to eternal salvation.

(24) Xin Chita Thanh Than lam song lai on bi tich cho cdp vo chong dang hién dién noi ddy.

May the Holy Spirit revive the sacramental grace of the couple here.

(25) Dure Kité, vi long tir di vé bién, dang qudng dai ban on sing, dé diéu ma bi tich dang thuc
hién, sé nhdc nho chiing con chiwong trinh ky diéu cua tinh yéu Chua.

Because of Christ’s boundless mercy, he is generously giving grace, so that what the sacrament
which is doing will remind us of the wondrous plan of your love.

(26) Chinh mau nhiém hén nhdn thanh thién cia ho, khi tré thanh dau chi tinh yéu ciia Chiia sé
thanh hién tinh yéu nhan loai.

Their mysterious holy marriage, which becomes a sign of God's love, consecrates the love of
humanity.

(27) bure Kité dang rong tay ban phiic lanh cho tinh yéu phu phu cia cac con va dung bi tich ddc
biét ma lam cho cdc con nén phong phu va vieng manh.

Christ with outstretched arms blesses your paternal love and by means of a special sacrament
enriches and strengthens you.

Table 4. Conceptualisations MARRIAGE IS A SACRAMENT

The source domain of The target domain of

A SACRAMENT MARRIAGE

Déu chi hitu hinh — Loi néi, hanh dong cu thé

Visible signs Specific words and actions

Thién Chua thiét lap, tac dong — Linh muc dai dién ctr hanh

God establishes, acts Priest representing the celebration
Nguoi Cong gido lanh nhén — D6i v chong Cong giao 1anh nhan
Catholics receive Catholic couple receive

Tu nguyén lanh nhan — Tu nguyén hién dang

Voluntarily accepting Voluntary donation

Su hop nhat bén vitng — Su lién két viing chac

Sustainable fusion Solid connection

4.2.3. The meeting between DEATH and MARRIAGE metaphors of Vietnamese Catholic
community
DEATH / MARRIAGE IS CHANGE

As previously mentioned, for believers, death is not considered the end but rather conceptualized
as a transformative process, marking the beginning of a new life. In this context, "change" signifies a
transformation leading to an existence distinct from what was experienced before. While the source
domain applies to both DEATH and MARRIAGE, the associated meanings for each are entirely
distinct.

Death is viewed as a threshold or gateway through which individuals enter into eternal life, akin to
a traveler crossing a river to reach a brighter land on the other side. However, not everyone perceives
this "gateway"; it is only through initiating their eternal life, marked by receiving Baptism and
officially joining the Church, that individuals embark on this transformative journey. Upon passing
away, individuals choose to conclude their earthly existence, allowing their soul to transition into
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divine life. This moment marks the transformation of human life from a temporary existence within
the body to an eternal existence within the soul, subject to divine judgment.

Additionally, the human body, considered temporary, can return to its "original" state through
cremation. Therefore, Catholics believe that God rejuvenates "the flesh of the earth and the lowly",
transforming it into a state as beautiful and glorious as God. This process exemplifies the concept of
CHANGE, encapsulated in the notion of transitioning from DEATH TO GLORY.

This cultural metaphor is illustrated by the following expressions:

(28) S séng con ngieoi chi bién doi, chir khéng bi tiéu tan.

The human life is only changed, but not destroyed.

(29) Su song thay doi chir khéng mt di, hdy vui 1én vi ngieoi anh chi em da vé cing Chita.

The life is changed, not lost, rejowe because the brother or sister has returned to the Lord.

(30) Pirc Kité [...] sé bién doi xdc dat vt hén cia ching ta nén giong than xdc hién vinh cia
Nguoi.

Christ [...] will change our lowly earthly body into the likeness of His glorious body.

Table 5. Conceptualisations of DEATH IS CHANGE

The source domain of The target domain of
CHANGE DEATH

Bién d6i cudc song hitu han —  Trd thanh cude séng vinh ctru
Finite life change Become eternal life

Bién doi than x4c tam bo —  Tré thanh than x4c méi diém 1¢
Temporary body change Become a new beautiful body
Bién d6i con nguoi toi 16i —  Tro thanh con nguoi trong sach
Change the sinful person Become a pure person

In the context of MARRIAGE, as previously discussed, individuals move from a state of "living
in solitary" to welcoming another person with faith into their lives. This person becomes more than a
soulmate; they are embraced as a cherished family member. Consequently, both husband and wife are
called to deeply love each other. Even for those accustomed to individualism, accepting Catholic
marriage involves a gradual transformation where they learn the value of self-sacrifice in specific
situations.

The essence of this transformation lies in the care and concern each partner extends to the other,
demonstrating a willingness to work hard and make sacrifices, particularly in the face of challenges
or illness. The tangible evidence of CHANGE is evident as both individuals undergo personal
adjustments and corrections to foster harmony and progress in their married life.

The metaphor "MARRIAGE IS CHANGE" finds expression in the following statements: [Include
the specific statements that illustrate how marriage is seen as a transformative process.

(31) [...] Chung ta vui mung sum hop trong nha Chua, chung quanh anh (6ng) T. va chi (ba) T.
trong ngay ho quyét dinh ldp gia dinh.

[...] We joyfully gathered in the house of the Lord, around Mr/Ms. T. and Mr/Ms. T. on the day
they decided to get married.

(32) [...] Dé khi duwoc két hop véi nhau truée ban tho Chia, ho dwoc bén viing trong tinh yéu
thuwong nhau.

[...] So that when they are united before the altar of the Lord, they may be steadfast in their love
for one another.

(33) Sw gi Thién Chiia_két hop, lodi nguwoi khdng diroc phan ly.

What God unites, man must not separate.

(34) Ubc chi nho cdc mau nhiém thanh ndy ho dwoc bén viing thiong yéu nhau va kinh mén
Chua.

May they be steadfast in their love for one another and for the Lord through these holy mysteries.
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(35) Nho on Chiia, xin cho cdc con dwoc bén vitng trong tinh yéu thirong nhau va dwoc song binh
an.

By God's grace, may you be steadfast in your love for one another and live in peace.

(36) Chita dd dwng nén cho nguoi nam mot tro  td bat kha phdn ly la nguoi nit, dé ho khéng con la
hai, ma la mét xwong mét thit, va day rang khéng bao gic dwoc phan ly diéu Chiia dd mudn thiét lip
cho nén mét.

(37) The Lord created for man an_inseparable helper, woman, that they should no longer be two,
but one flesh, and taught that there should never be a separation from what the Lord had intended to
establish one.

Table 6. Conceptualisations MARRIAGE IS CHANGE

The source domain The target domain

CHANGE MARRIAGE

Bién d6i mot nguoi nam va mot ngudi nit — Tré thanh hai vo chdng hop phap
Change a man and a woman Become a legal couple

Bién d6i hai ca thé riéng biét — Tré thanh mot gia dinh

Change two separate individuals Become a family

Bién d6i con ngudi don doc — Tré thanh con ngudi dong hanh
Change the lonely person Become a companion

Thay doi cai t6i vi ki — Trd thanh cai t6i hoa hop
Change the selfish ego Become a compatible self

DEATH/ MARRIAGE IS A JOURNEY

The journey metaphor, as applied to DEATH and MARRIAGE, draws parallels with a lengthy
trip. In this extended expedition, individuals often undergo common experiences: adhering to a
designated route on a map and utilizing specific modes of transportation as they traverse from one
point to another. Throughout the journey, unexpected incidents such as traffic jams or vehicle
problems may arise, disrupting or delaying the planned route. Moreover, individuals may deviate
from their intended destination by choosing the wrong path, leading them to a dead end, complicating
their way forward.

Drawing on these shared characteristics, DEATH and MARRIAGE are conceptualized as
journeys, emphasizing that both are intricate processes marked by twists and turns, unforeseen
challenges, and the potential for redirection away from the intended path.

JOURNEY emerges as a prevalent source domain for the conceptualization of DEATH,
encompassing fundamental properties such as a starting point, destination, route, and obstacles along
the way. Expressions like "pass away," "go," "leave," or "to be out of" are historical euphemisms
synonymous with the meaning "to die" recorded in dictionaries. Despite their delicacy, they reveal an
underlying conceptual metaphor portraying DEATH AS A JOURNEY. "Pass away" delicately
denotes the departure of a person's soul or life from the body, while "go" signifies the soul's departure
from the body, deeply rooted in Christian tradition. As Bultinck (2009) suggests, "Death implies a
shift from presence to absence. This is the most concrete, material experiential basis for the
expressions that belong here." Death is conceptualized as the absence of the deceased person, with
the living described in terms of the afterlife.

In Catholicism, death is viewed as a transition between life on earth and eternal life. The Catholic
community divides this journey into three stages, corresponding to three complementary and parallel
conceptualizations: ENDING TO THE EARTH, RETURNING TO THE HEAVEN, and
DIRECTING TO THE REBORN. Catholics literally believe that the soul embarks on a journey to a
superior realm upon leaving its corporeal form, considering death as a temporary conclusion to
earthly life. This transition opens a new threshold for humans to return to eternal life with God, who
granted them life. Hence, a sub-cultural metaphor emerges: DEATH IS THE START OF A NEW
LIFE.
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We define this source domain through expressions belonging to the target conceptual domain of
DEATH, as follows:

(38) Chiing ta thanh khdn cau nguyén cho éng/ba/anh/chi/em T. mdi_qua doi, xin Chiia ban
thuong cho ong/ba/anh/chi/em sau khi két thic cudc doi tran thé, dwoc vé qué troi, vui huong cudc
song doi doi.

We fervently pray for T has just passed away, may God reward T. after ending his/her earthly life,
he/she could return to heavenly homeland, and enjoy the eternal life.

(39) Su chét chia phai la két thiic tdt cd, nhung la cira ngd tién vdo sw song doi doi.

Death is not the end of all, but it is a gateway to the eternal life.

(40) Nho dweoc lanh bi tich Thanh tdy, éng/ba/anh/chi/em T. di khoi sw doi song vinh ciru ngay
khi con séng 6 tran gian nay.

Through Baptism, Mr./Ms. T. began eternal life while on this earth.

(41) Nguoi anh (chi) em cua chung con duoc chia sé vinh quang véi Dirc Kito.

Our family/relatives have been shared with Christ's glory.

(42) Chiing ta cdu xin cho éng/ba/anh/chi/em dwoc hiéng vinh quang Phuc sinh véi Bire Kito.

We pray that Mr./Ms. T. may enjoy the glory of the Resurrection of Christ.

(43) Ong/bd/anh/ch_i/em T. duoc tham du vao doi séng phuc sinh cua Ngwoi dén muon doi.

Mr./Ms. T has participated in Chirst’s resurrection life for all eternity.

(44) Ong/ba/anh/chi/em T. [...] @ roi ngéi nha tran gian dé vé nha doi doi, dd lia bé thdn nhdin
gia dinh dé vé véi Ba Ngéi Thién Chiia.

Mr./Ms T. [...] left the earthly home to return to an eternal home, left family and friends to return
to the Trinity.

(45) Lay Cha, Cha dd goi 6ng/ba/anh/chi/em T. ra khoi thé gian nay vé véi Cha.

Father, You called Mr./Ms. T. out of this world and return to You.

(46) Xin cho nguwoi con Cha ddy dwoc thodt vong tdi 16i, dwoc dén nhdn vao Nude Cha, [...] cho
ngay than xdc phuc sinh.

May this son of yours be freed from sin, be accepted into your kingdom, wait for the resurrection
of the body.

(47) Chiing ta dang thwong tiéc nguwoi than ciia ching ta vira dwgc Chila goi vé.

We are mourning our loved one who has just been called by the Lord.

(48) Chung ta van ¢é mét noi & trén troi [...J]. 6 la ngdi nha vinh ciru ma ching ta ai ndy ciing
6 tré vé.

We still have a place in heaven [...]. It is the eternal home to which we will all return.

(49) Lay Chiia, dd dén lic ng/ba/anh/chi/em T. tir gid can nhd nay.

Dear God, it's time for Mr./Ms. T. to leave this house.

(50) Than xdc con nguoi [...] dén ngdy tan thé sé dwoc song lai.

The human body [...] will be resurrected at the end of time.

(51) Khi qua khoi cdi tran, ta lai vé véi Thién Chiia.

When we leave the world, we return to God.

(52) Chiia dd goi T. vé. minh ciing cau nguyén dé T. mau vé thién dang véi Chiia.

God called Mr./Ms. T. to come back, let's pray together so that Mr./Ms. T. can go to heaven with
God quickly.

(53) Chiing con cdy vi danh Chiia nhan tir, xin cho linh hon T. dwoc heong nhan Thanh Chiia trén
nuoc thién dang, dwoc gap mat Purc Chua Troi sang lang vui vé vé cung. Amen.

We hope in the name of the merciful God, that T.'s soul may enjoy the kingdom of heaven, and
meet the bright and joyful God. Amen.

(54) Trong niém tin vao Chiia Kité (tir nan va) Phuc Sinh, gia dinh ching t6i trdn trong bdo tin
ong/ba/anh/chilem T. (...), sinh nam ... da dwoc Chiia goi vé lic: ...
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In faith in Christ (death and) Resurrection, our family respectfully announce that Mr./Ms. T. (...),
was born in ..., was called by God at: ...

(55) Trong niém tin vao s Phuc sinh ciia Chiia Giésu Kitd, gido khu (...) gido xi (...) xin thong
bao OBACE T. (...), sinh nam ..., dd dwoc Chua goi vé nha Cha vdo liic ...

In faith in the Resurrection of Jesus Christ, the diocese (...) of parish (...) would like to announce
that T. (...), born in ..., was called to the Father’s house by the Lord at...

(56) Xin quy Céng doan hiép y cau nguyén cho linh hon éng/ba/anh/chi/em T. dwoc sém vé triede
Thién Nhan Chua.

Please join us in praying for Mr./Ms. T.'s soul to return to heaven soon.

(57) Ong/ba/anh/chi/em T., sinh ndm ... i vé nha Chiia lic: ...

Mr./Ms T..., who was born in ..., went to the house of God at: ...

(58) Xin cong doan hiép ¥ cau nguyén cho linh hon T. sém hwéng phic Thién dang / sém hwéng
nhan Thanh Chua.

Please join the community to pray for T.'s soul soon to enjoy the blessings of Heaven/the presence
of the Holy Spirit.

(59) Chét la gidi thodt, la mét moi loi.

Death is rescue and a gain.

Table 7. Conceptualisations of DEATH IS A JOURNEY

The source domain of The target domain of

A JOURNEY DEATH

Starting point — Temporary life on earth

Way — The process of living on earth
Destination - Eternal Life in Heaven

Partner — Family, God, Our Lady and Saints
Barrier - Guilty

Luggage — Pure soul

The married life of a Catholic couple is metaphorically depicted as a new journey on Earth. This
journey is characterized by moments of smooth sailing as well as encounters with inevitable storms.
The challenges arise from imperfections, defects, or the pursuit of materialism by both partners. In
marriages involving different faiths or with a newly converted partner, these challenges become more
pronounced. Two individuals, each with their own spiritual lives, may experience conflicts, make
inadvertent wrong choices leading to mistakes for themselves and others, or succumb to the
temptation of money and fame, making the preservation of loyalty and spiritual connection more
difficult. It becomes crucial for couples to respect each other's religious beliefs, find ways to
harmonize their children's education, and practice moral values together, such as attending church
and participating in ancestral ceremonies for righteousness. More importantly, the couple must learn
how to invite God to be an active presence in their family life. This metaphorical journey underscores
the importance of navigating challenges together, maintaining spiritual unity, and inviting divine
guidance into the shared life of the couple.

Since then, the JOURNEY source domain has similar attributes assigned to the target conceptual
domain MARRIAGE through the following table:

Table 8. Conceptualisations of MARRIAGE IS A JOURNEY

The source domain of The target domain of
JOURNEY MARRIAGE

Starting point — Organize a wedding
Destination — Live forever together
Partner — Couple (Husband and Wife)
Distance — Time to live together
Vehicle — Emotional, material
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Speed — Marriage is progressing
Crossroads — Option
Stuck — Contradictions, obstacles

The expressions in the marriage rites that represent the JOURNEY are not as rich as the funeral
rites. However, we consider more in the prayers offered by the priest at Mass, as well as in the
prayers at home, in order to further concretize this conceptual domain.

(60) Anh/Em 1a T. (...) nhdn em/anh T. (...) lam vo/chong ciia anh/em va hira giit long chung thity
Vv6i em/anh, khi thinh vuwong ciing nhw lic gian nan, khi manh khde ciing nhu lic dau véu, dé yéu
thwong va ton trong em/anh moi ngay suot doi anh/em.

ITamT. (...) accept you - T. (...) as your wife/husband and I promise to remain faithful to you, in
good times as well as in bad times, when in health as well as in sickness, to love and respect you
every day of your life.

(61) Nhitng nguoi Chua cho sinh hoa trdi trong tinh yéu, ciing dwoc Chua cho tré nén nhdn
chimng ciia tinh yéu dy.

Those whom the Lord gives to bear fruit in love, are also given by God to be witnesses of that
love.

(62) Cac con mdi mdi chung thuy voi nhau va dam nhdn nhigng trdach nhiém khdc cua hon nhdn.

You remain faithful to each other and assume the other responsibilities of marriage.

(63) [...] Biét luén gdn bé véi Chiia va rao truyén danh Chiia cho moi ngudi.

[...] Know how to always stick to God and proclaim God's name to everyone.

(64) [...] Sau khi dwoc cing véi dong ddao ban bé bao quanh vui hwéng tuéi gia diém phiic, cac
con duoc dat toi nudc troi.

[...] After being surrounded by many friends, and enjoyed a happy old age, you may be reached to
the kingdom of heaven.

In the Vietnamese Catholic community, DEATH and MARRIAGE are conceptualized as
journeys, each leading to distinct destinations. These journeys are viewed as personal choices, deeply
rooted in individuals' strong faith and trust in a benevolent Father who welcomes them with open
arms and expresses affection. This perspective extends to both the departed, beginning a new life
beyond, and to two individuals creating a new life in this world through marriage. Within the
Catholic faith, believers embrace these journeys, despite their challenges and occasional
disorientation, living their lives in a manner that transforms their final day into a profoundly beautiful
experience. This concept underscores the profound faith guiding individuals through life's challenges
of death and transformation, as well as through the transformative journey of marriage.

5. Conclusion

Language is perceived as a distributed system and repository of cultural concepts, allowing
humans to encode ideas that reflect their cultural experiences through perception. In Catholicism,
followers' beliefs are rooted in the Bible, foundational doctrines, familiar hymns, and teachings from
the Holy Spirit. Despite this shared foundation and spiritual orientation, within the Vietnamese
Catholic community, perception is distributed, influenced by individual interpretations shaped by
language practices.

Exploring the cultural metaphors of DEATH and MARRIAGE in Vietnamese Catholic funeral
and marriage rites reveals the community's expression of beliefs through distinct conceptual
frameworks. These frameworks, such as JOURNEY, REPRESENTATION, CONVENTIONS, and
SPARKS, are widely accepted among Vietnamese Catholics, shaping their perceptions of DEATH
and MARRIAGE. These shared metaphors highlight commonalities in how Christians perceive these
significant life events.
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This overarching perspective is shaped not only by physical experiences but also by specific
living conditions and local customs. Exploring the concepts of DEATH and MARRIAGE provides
profound insights into the challenging spiritual journey of Catholic faithful. It requires them to be
mindful of their responsibilities as human beings, understand the meaning of their existence, and
consequently, know how to communicate with God, Mary, the saints, and others for intercession,
whether for the deceased or within the context of double marriage.

Voluntariness and a sense of unity contribute to shaping each Catholic into a more complete
individual and exemplary citizen of the future Kingdom of Heaven. Whether it's the priest conducting
rites during the Funeral Mass and Matrimony Mass in the church, or a designated representative
(even a parishioner) conducting rites outside the church, these practices foster a stronger bond among
Catholic members.

Exploring the target domains of DEATH and MARRIAGE reveals distinct perceptions among
believers. These differences serve as thresholds for surrender and offering prayers and blessings to
God fervently, for the happiness and well-being of those who remain. This distinction marks a
significant aspect of happiness for Vietnamese Catholics, setting them apart from the broader
Vietnamese community outside Catholicism.

Notes:
' From a theological perspective, Catholic missionaries strongly condemned the practice of ancestor
worship in Vietnam, because it was seem to be colored by superstition, especially against the belief in
worshiping only one God.
? The Council is a conference that convenes all the offices of the universal Catholic Church and the
local Catholic churches around the world. In particular, Vatican Council 11 is the 21st general Council
(ecumenical council). It is the largest Council in the history of the Roman Catholic Church, which
was opened on October 11, 1962 by Pope John XXIII.
? These strict regulations were temporarily lifted by the 1939 exhortation of the Congregation for
Evangelization. They only really ended when the Second Vatican Council ended on December 8§,
1965.
*Death is the beginning of a new life, which Catholic theology optimistically called death is the day
and time a person is born (equivalent to a birthday). In other words, when you die in this life, you
will be born in heaven. This concept is considered unique to a Catholic community.
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Nhin thirc viin ho4 va 4n du vin hoa:
Nghién ctru nghi thire tang 1€ va két hon ciia cong dong nguoi Viét Cong gido

TOM TAT: Thyc hanh nghi thirc trong tang 1& va két hon khong chi thé hién qua cac hanh dong
cu thé ma con qua ngon ngir. T viée di sau tim hiéu qua trinh y niém hoa vin hoa vé CAI CHET va
HON NHAN bai viét nham kham pha nhan thirc van hoa ctuia cong dong nguoi Viét Cong giao, qua
do6, 1am nbi bat nhimg nét dac thu so véi cong ddng ngudi Viét theo phong tuc truyén thong, cung
nhu nhom tin dd thudc ton gido khac. Thong qua phuong phap dinh luong va dinh tinh, két hop véi
mot s6 phuwong phap nghién ctru thude Ngon ngir hoc van hod, bai vi€t nay xac dinh nhung dac trung
co ban trong nhan thirc vin hoa ciia nguoi Viét Cong gido dya trén ngudn ngu liéu gdm céc cau
chuyén trong Thénh Kinh, bai giang gido li va thyc hanh nghi 18 ctia nhom nguoi Viét tai dia phuong.
Tir d6, cac an du van hod tiéu biéu dugc thé hién thong qua 90 biéu ngdn thuong duge thuce hién
trong tang 1& va hon 18 clia nguoi Viét Cong gido cling s€ duoc lam r6. Két qua bai viét con cho thay
dugc moi tuong quan gnra nhung mién ¥ niém ngudn nhu CUOQC HANH TRINH, SU BIEN POI va
CUQC POAN TU va mién y ni¢ém dich CAI CHET va HON NHAN trong nhan thtrc ctia dao Cong
gi4o, qua do, cong ddng vin hoa khac c6 thé hiéu rd hon tdm thirc ctia nguoi tin hitu Cong gido tai
Viét Nam.

TU KHOA: nhén thtrc van hoa; 4n du van hod; v niém hoa van hoa; Ngon ngit hoc van hoa; nghi
thirc; cong dong ngudi Viét Cong gido.



